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Session 1: How Should We Interpret Our Bibles?

There isn’t a bigger elephant in the Sunday school room or the
sanctuary than the issue of Bible interpretation. The reason for this
follows: the method of interpretation that comes natural to us is
assumed; we live in a world that is interpreted by words.

This gets into an area of study called hermeneutics (the theory of
interpretation), and the two primary theories thereof are exegesis
and eisegesis. These are big theological words that the average
Protestant is not supposed to know. This is because the Protestant
interpretation of the Scriptures is based on authority.

We will get to exegesis and eisegesis, but the crux of the issue is
authority. The Reformers came from Romanism and clearly, their
interpretive construct was based on authority; i.e., the average
parishioner was not free to interpret the Bible and follow it accord-
ing to one’s own conscience:

Rightfully and nobly did the Protestant Reformers claim
religious liberty for themselves; but they resolutely refused
to concede it to others. [1]

The very foundation of Protestant interpretation is based on author-
ity; that is, the leaders dictate meaning. Therefore, traditionally, the
need for Protestants in general to understand interpretive principles
would be unnecessary, and as a result, Protestantism functions that
way till this very day. In the early days of the Reformation, private
interpretation was outlawed [2]; in our day, education regarding the
tools needed to interpret the Bible are merely excluded.

This fact brings us to an interesting word, “orthodoxy.” Traditional-
ly, this word is associated with “truth” as a synonym. This is not the
case at all. Orthodoxy is the authority of truth based on counsels of
any given sect. [3] The opinions of these counsels regarding the
meaning of “truth” are known as “creeds” and “confessions.” These
are “truths” (actually, opinions concerning the meaning of any given
subject) repackaged for those who have limited understanding, and
usually recited and learned through catechisms [4].
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Authority Versus Individual Interpretation

Hence, Protestant interpretation is based on authority and not indi-
vidual interpretation. The structure of this interpretive process is
orthodoxy formed through counsels, distributed by
creeds/confessions, and practiced through catechisms. In Europe
and early Colonial America, it was a matter of civil law, in our day
the process is tempered by the freedom to choose your own ortho-
doxy, but it is still orthodoxy. Once a typical American parishioner
chooses who they want to believe, they will follow that leader as an
authority. A like tendency caused the Apostle Paul to confront the
believers at Corinth (1COR 3:1-9).

Of course, the authoritative method of interpretation is at the root of
every cult. Traditionally, when people seek to find God, they begin
by finding an authority that they are comfortable with. This is why
many people prefer authoritative interpretation in a free society: it
allows them to choose their own general truth while leaving the hard
task of thinking to others. The Apostle Paul said this would be
particularly problematic in the last days (2TIM 4:3-5).

The visible authority structure within the church is known as
“church polity” or church government. [5] Again, the whole con-
struct is based on authority. If authority is the interpretive prism,
roles in the church are going to be seen as positions of authority
rather than gifts. When Christ ministered here on earth, disciples
were free to follow Him or not follow Him under their own free
volition (JN 6:66-69). Christ made it clear to the disciples that their
roles in the kingdom were not that of authority (Matthew 20:20-28).

The word “office” inserted in the English translations when associ-
ated with “bishop” or “deacon” were added in to the translations and
do not appear in the Greek manuscripts while in other places these
roles are spoken of as gifts (EPH 4:11-16). We have been given
authority to proclaim the gospel of the kingdom on earth, but that is
a vertical authority and not horizontal. Those who protest the gift
idea versus the authority idea often cite the following text:

12 



Hebrews 13:17 – Obey your leaders and submit to them, for
they are keeping watch over your souls, as those who will
have to give an account. Let them do this with joy and not
with groaning, for that would be of no advantage to you.

The word for “obey” in this verse is ðåßèù (peithô) which means to
ðåßêù (hypeikô)

which means “to surrender.”  Here is the best rendering according
to a heavy paraphrase:

Be persuaded by your leaders’ arguments from Scripture and
don’t be stubborn in regard to the truth for this is no advan-
tage to your own spiritual wellbeing. Besides, they have to
give an account for how they led you, and let that account be
a joyful recital to the Lord rather than a sorrowful report.

Why is this important? Because every person is personally culpable
before God for following the truth, not men. Paul was an apostle, yet
the Bereans verified what he taught according to their own under-
standing of Scripture (Acts 17:11). Paul told the Corinthians that he
should only be followed as he followed Christ (1COR 11:1). Every
individual will stand before God to give an account of the sum and
substance of their own lives, not who they followed among mortals.
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The Exegesis and Eisegesis of Hermeneutics

The theological word for the science of biblical interpretation is
hermeneutics. The first consideration of hermeneutics must be
exegesis and eisegesis. Exegesis draws conclusions from written
text depending on the grammatical meaning and arrangement of
words. Eisegesis approaches the text with an interpretive prism. One
who uses the exegetical approach will even approach the text to
learn how the text itself should be interpreted. Eisegesis assumes
one must approach the text with a proper presupposition in order to
properly understand it.

Therefore, this takes us right back to the basic question of authority
versus the freedom of individual interpretation. Eisegesis will ap-
proach the text with a prescribed method of interpretation while
exegesis will look for the best way to interpret the text from the text
itself. The interpretive prism for eisegesis comes from an authority.
The common contention from those of the authority camp is that
everybody approaches the Bible with presuppositions, and this is
unavoidable; so, it is important to use the right interpretive prism.
Since we are supposedly incapable of approaching the Bible objec-
tively, we should bow to their authority in regard to the proper
interpretive prism.
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Historical-Grammatical Versus Historical Redemptive: The
Elephant in the Room

Eisegesis and exegesis really boils down to authority versus individ-
ualism, and so does the two major methods of interpretation in the
church: historical-grammatical method and the historical-redemp-
tive method. This is where we get into discussion about the elephant
in the room. These two devices of interpretation yield completely
different results. When we sit under any given teacher, he/she will
be using one of these hermeneutics. The two different approaches
will sound the same because each uses all of the familiar terms,
“gospel,” “justification,” etc., but the terms mean different things in
each construct. This is the elephant in the sanctuary and the Sunday
school room that no one is talking about.

As suggested by the terms themselves, one interprets the Bible
grammatically, and the other interprets the Bible through a Redemp-
tive prism. The latter seems perfectly reasonable: “Isn’t the Bible
primarily about Redemption?” The former would judge that asser-
tion by a grammatical evaluation of the text. In other words, conclu-
sions are drawn by the arrangement of words, their meaning, and
what those words meant to people in that historical context. This is
exegesis.

The redemptive method presupposes that the Bible is a gospel
narrative about the works and personhood of Christ. It presupposes
that this is the dominate theme of the Bible and everything else in
the Bible is secondary and points back to Christ. For example,
biblical commands aren’t really meant for us to obey, but rather
illustrate the works that Christ has accomplished for us and illustra-
tive of what we are unable to do. This bypasses the normal grammat-
ical interpretation of an imperative expectation, and interprets it as
a finished work that God in fact does not want us to do. This is
assumed because of the redemptive presupposition. As Neo-Calvin-
ist Paul David Tripp has said, biblical commands must be seen in
their “gospel context.” [6]
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The Gospel Transformation Study Bible and the Redemptive-
Historical Gospel

Dr. Kathleen Nielson, in a promotional video for the Gospel Trans-
formation study Bible, stated that the historical-redemptive theme is
not imposed on the text, “it’s actually in there!” This, we by no
means deny, but are the works of Christ and His personhood some-
thing that every verse in the Bible points to? Nielson, like many
from the redemptive-historical camp, use the grammatical approach
to determine that something is in the text, and then make that an
authoritative interpretive prism.

I have talked face to face with pastors who use this hermeneutic. As
one stated to me, “You might have to cover multiple chapters in one
sermon in order to see the Christocentric theme God is showing you
at the time.”  Others are even more direct:

At this time, resist the temptation to utilize subsequent
passages to validate the meaning or to move out from the
immediate context. Remembering that all exegesis must
finally be a Christocentric exegesis.

Look for Christ even if He isn’t there directly. It is better to
see Christ in a text even if He isn’t, than to miss Him where
He is. [7]

Again, we see that a “Christocentric exegesis,” something that is in
the text grammatically, becomes the authoritative eisegesis. And
this elephant is a big one, because interpreting the Bible this way is
intrinsically tied to the gospel that comes part and parcel with the
redemptive method. The historical-redemptive method is a tool for
enabling the believer to live by faith alone in their Christian walk.
The historical-redemptive method is actually a gospel in and of
itself.  To interpret the Bible grammatically is to conclude that God
actually wants us to exert our own will in response to commands in
the Bible. To proponents of the redemptive-historical method, this
is works salvation because Christ is not obeying for us in our
Christian life. This is what the Reformation motto, “Christ for us”
means. The Neo-Calvinist John Piper has stated it this way,
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“[Christ] 100% for us.” [8] Piper has also said that “necessary
sanctification” comes from faith alone in the Christian life (Ibid).

Therefore, according to proponents of the redemptive model, a
historical-grammatical interpretation of Scripture necessarily leads
to works salvation and making what we do in the Christian life “the
ground of our justification” (Ibid). For all practical purposes, Paul
David Tripp has stated such:

….and the Bible does call us to change the way we think
about things. But this approach again omits the person and
work of Christ as Savior. Instead, it reduces our relationship
to Christ to “think his thoughts” and “act the way Jesus
would act.” [9]

Here, Tripp concedes that the Bible can be interpreted grammatical-
ly, “and the Bible does call us to change the way we think about
things.” Grammatically, one assumes the commandments are to us
and that we are called to do them. Again, Tripp clearly recognizes
this fact. But what does he say the results are?

But this approach again omits the person and work of Christ
as Savior.

What happens if we “omit” Christ as “Savior”? Clearly, Tripp is
stating that if we interpret the Bible literally and obey it, we are
circumventing Christ’s salvific work. Much more than mere seman-
tics are at stake here. The elephant in the room is absolutely huge!
This is about the gospel.*

The historical-redemptive method of interpretation is all the rage in
contemporary Christianity. Projects and programs that promote this
method of interpretation and target all age groups abound. Almost
all Christian publishers are on board with the historical-redemptive
hermeneutic. The latest project that has been unveiled towards this
endeavor is Crossway Publishers’ The Gospel Transformation Bi-
ble. It will be available 10/19/13.
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The subtitle is, “Christ in all of Scripture, Grace for all of Life.” This
is typical of those who promote this method of interpretation and its
gospel. Christians will assume that the title only pertains to justifi-
cation by faith alone, but it doesn’t. “Transformation” or change has
to do with the Christian life, and in the subtitle, “Grace” replaces
“gospel” to veil the real crux of this doctrine. Basically, it teaches
that Christians are transformed by continually revisiting the same
gospel that saved them. Not only that, we keep ourselves saved by
doing such. This is what is behind the Neo-Calvinist mantra, “We
must preach the gospel to ourselves every day.” John Piper has said
that the question is not only how one gets saved, but how one must
use the same gospel that saved him/her to keep themselves saved.
[10] Piper has also said that we must “see” the same gospel that
saved us over and over again as a requirement to enter heaven. [11]

Note: This is what’s so critical about the Reformed historical-re-
demptive interpretative model according to many Calvinists, it
enables us to fulfill what is “required of us” to enter heaven (Ibid).
In essence, once saved, how we read our Bible determines whether
we keep our salvation or not. So therefore, those who promote The
Gospel Transformation Bible actually see it as a resource for main-
taining one’s salvation.

*Another example of this is Pastor Rick Holland’s assertion that at
times “bad grammar makes good theology.” And, “The rules of
grammar are intended to be guardrails for communication. But
sometimes they prevent it.” [16]
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The “Gospel-Driven” Life

The question that is invariably raised is, “How do proponents of the
historical-redemptive model explain obedience and the Christian
life?” Primarily, they say Christians must “experience” obedience,
but must not be the ones who perform it in the Christian life. By
revisiting the gospel afresh, the works of Christ are “manifested” in
our lives. When this happens, the obedience is experienced by a
willing, joyful spirit. As we use the historical-redemptive model to
see how sinful we are (a deeper realization of our sin, the realization
that originally saved us), and thereby gaining a greater appreciation
for what Jesus did for us, we experience “vivification.” This is some
sort of joyful rebirth. Proponents of this hermeneutic, primarily
those of Reformed theology, refer to this as “mortification and
vivification.”  A “daily dying and rising,” a “living out of our
baptism.” [12] [13]
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The Origin of the Historical-Redemptive Hermeneutic

Where did this hermeneutic originate? Even though Martin Luther’s
95 Theses launched the Reformation, the framework of the
Reformation’s doctrine and gospel was articulated by Martin Luther
six months later. Essentially, Luther’s Heidelberg Disputation to the
Augustinian Order in 1518 is the heart and soul of the Reformation.
Calvin’s Institutes of the Christian Religion is a greatly expanded
treatise of Luther’s framework. However, every fundamental ele-
ment of Reformation doctrine can be found in Luther’s Disputation,
and this by no means excludes the historical-redemptive hermeneu-
tic. [14]

The primary theme of Luther’s Disputation is known as The Theol-
ogy of the Cross. It was comprised of the glory story and the cross
story. Luther believed that salvation must be maintained by an
incessant emptying of self. One’s focus must be OUTWARD only.
Any semblance of an inward look was the “glory story.” The
outward focus on Christ and His works, and nothing about us
whatsoever is the “cross story.” A beginning focus on the cross
saves us, and a continued focus on the cross story keeps us saved the
same way we were originally saved: by faith alone. Sola Fide also
pertains to the Christian walk/life. The historical-redemptive model
came from Luther’s Theology of the Cross.

Luther believed the outward focus and utter eradication of self leads
to a subjective power displayed by the Holy Spirit that we experi-
ence. However, we are not to be concerned with it because there is
no way for us to distinguish between our own efforts and those of
the Spirit. [15] Mortification and vivification can be ascertained in
Theses’ 16 and 17 of the Disputation.
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Conclusion

Never have Christians been so oblivious to such a critical issue.
What we believe about the gospel and how we convey it to the world
is at stake. Every Sunday in America, historical-grammatical par-
ents deliver their children to historical-redemptive teachers while
clueless in regard to the ramifications. This reality actually creates
mixed families and marriages via two different gospels. One spouse
buys into sanctification by faith alone while the other one doesn’t.
Eventually, you have a mixed marriage.

The issue with these two hermeneutics is not a matter of semantics
and preference—these are two different gospels. This issue is the
elephant in the sanctuary and the Sunday school room.

DISCUSSION QUESTIONS: Page 24.
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Discussion Questions:

1. What does orthodoxy mean ?

2. What are confessions and creeds ?

3. What are catechisms ?

4. What is the study of hermeneutics ?

5. What is the difference between exegesis and eisegesis ?

6. What is the difference between historical-redemptive and histor-
ical-grammatical methods ?

7. Do you think the difference between these two methods effect
the outcome of our Christian walk?

8. According to Reformed theory, what does the historical-redemp-
tive method enable us to do?

9. In what ways can these two different methods of interpretation
effect relationships?

10. Are these methods, for all practical purposes, salvific?

11. Discuss the possible  relationship of these two methods to
works salvation.

12. Which method of interpretation do you think comes naturally?

13. Why do you think theology is not taught in the churches ?

14. What are the ramifications of seeing redemption in every Bible
verse?

15. Do you think the Reformers taught that we could lose our sal-
vation? And if we can lose our salvation, does that speak to the
issue of works salvation?

24 



NOTES

25 



NOTES

26 



Challenging the Contemporary
Presuppositions of the American Church

27 



2
28 



Copyright © 2013 by Paul M. Dohse

All rights reserved. No part of this book may be reproduced, saved,
or transmitted in any form and by any way, including, but not
limited to, copying, printing, emailing, publishing, etc., without
prior permission from the publisher. The only exception is brief
quotes for reviews. All inquiries should be mailed to:

TANC Publishing
PO box 583
Xenia, Ohio 45385

tancpublishing.com

29 



30 



31 



32 



The Reformers made perfect law-keeping the standard for justifica-
tion. In other words, a perfect keeping of the law is required for
Christians to remain justified. This fuses law with justification, and
fuses justification and sanctification together. Who keeps the law for
us as justification’s standard is beside the point; there is no law in
justification.

When justification and sanctification are fused together, justifica-
tion can no longer be a finished work, and therefore requires a
standard. The Reformed divide justification into three parts: Objec-
tive justification, subjective justification, and final justification.

There is no subjective justification; objective justification and final
justification were determined upon the just before the foundation of
the earth. This isn’t necessarily the election issue; this may be more
about how God weaves His omniscience and sovereignty together.
At any rate, this is just another Reformed fallacy on the list: the idea
that Calvinists believe in election. They don’t. It is a gargantuan red
herring.

The Christian can only gaze upon justification. He/she cannot touch
it or affect it. It is finished. It is a gift. Its fullness is incomprehensi-
ble to the mortal; it is the very righteousness of God imputed to our
account. This is a righteousness imputed to our account APART
from the law. Our ability to touch justification in any way is works
salvation. Salvation is of God alone.

So, Calvinism fuses justification and sanctification together, fuses
the law with justification, and fuses under law and under grace
together. Calvinism turns Pauline soteriology completely upside
down. Calvin said justification’s standard is the law. Therefore, He
made much of the Christian’s inability to keep the law perfectly. His
obsession with the Christian’s inability to keep the law perfectly,
exposes his gospel for what it is: patently false. Hence, he also fused
justification and sonship together with the law. Sin as a member of
God’s family is also a sin that makes us unjustified. This makes the
unregenerate and the regenerate all the same. It makes those under
law and those under grace of the same camp.
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The verse that speaks to this issue most follows:

Romans 3:19 - Now we know that whatever the law says it
speaks to those who are under the law, so that every mouth
may be stopped, and the whole world may be held account-
able to God. 20 For by works of the law no human being will
be justified in his sight, since through the law comes knowl-
edge of sin.

First, the law has NOTHING to say to those under grace. It only
speaks to those under law in “whatever” it says.

Second, the purpose of the law for those under it is clearly stated:
“so that” those under the law “may be” “held accountable.” Hence,
Christians are not accountable to the law….for justification.

Thirdly, in regard to justification, the law cannot tell us that Jesus
keeps the law for us in order to keep us justified. That regards
justification; the law has nothing to say to us in that regard.

Fourthly, no human being is justified by law-keeping. Who keeps it
is beside the point, we are justified APART from the law (ROM
3:21, 28). Christ is the end of the law, not the keeping of it for our
justification (ROM 10:4).

By ONE ACT of Christ we are justified, not a continuance of
law-keeping to keep us justified (Hebrews 10: 10, 12, 14).

Fifthly, in contradiction to Reformed eschatology, Christians will
not stand at a future judgment that determines or confirms a “final
justification” according to the law because Christians are not
“accountable” to the law….for justification. Only those under law
are accountable to the law. This would seem evident.

Sixthly, since there is only “knowledge” of sin in the law as set
against the backdrop of justification, we cannot be justified by
law-keeping, even if Jesus keeps/kept the law for us because it is
knowledge of sin in justification. There is no law in justification,
and therefore there is no sin in justification to be prevented by
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law-keeping. Jesus didn’t have to keep the law or fulfill the law for
our justification, because we were justified apart from the law and
where there is no law, there is no sin:

Romans 4:15 - For the law brings wrath, but where there is
no law there is no transgression.

Romans 5:13 - for sin indeed was in the world before the law
was given, but sin is not counted where there is no law.

Romans 7:8 - ….apart from the law, sin lies dead.

The justified Christian cannot sin against his/her justification be-
cause there is no law in justification, and where there is no law, there
is no sin. No law-keeping for justification is required, because law
is not the standard for justification.

The Apostle Paul makes this case by pointing out that our father in
the faith, Abraham, was justified 430 years before the law existed:

Galatians 3:17 - This is what I mean: the law, which came
430 years afterward, does not annul a covenant previously
ratified by God, so as to make the promise void. 18 For if the
inheritance comes by the law, it no longer comes by prom-
ise; but God gave it to Abraham by a promise.

19 Why then the law? It was added because of transgres-
sions, until the offspring should come to whom the promise
had been made, and it was put in place through angels by an
intermediary. 20 Now an intermediary implies more than
one, but God is one.

21 Is the law then contrary to the promises of God? Certainly
not! For if a law had been given that could give life, then
righteousness would indeed be by the law. 22 But the Scrip-
ture imprisoned everything under sin, so that the promise by
faith in Jesus Christ might be given to those who believe.
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Moreover, the Apostle Paul states with all certainty that there is NO
law that can give life. If Christ kept/fulfilled/keeps the law for us in
order to keep us justified, that is saying that there is a law that can
give life.

Furthermore, there is no need for Christ to fulfill the law for us
because we are no longer under it because the old self died with
Christ. There is simply no need for Christ to maintain a perfect
keeping of the law for a dead person. There are only two kinds of
people in the world: those under law, and those under grace (ROM
6:14). The old us that was under law died with Christ. Our sinful self
and our sin was imputed to Him, and then we died together with Him:

Romans 6:5 - For if we have been united with him in a death
like his, we shall certainly be united with him in a resurrec-
tion like his. 6 We know that our old self was crucified with
him in order that the body of sin might be brought to noth-
ing, so that we would no longer be enslaved to sin. 7 For one
who has died has been set free from sin. 8 Now if we have
died with Christ, we believe that we will also live with him.
9 We know that Christ, being raised from the dead, will
never die again; death no longer has dominion over him. 10
For the death he died he died to sin, once for all, but the life
he lives he lives to God. 11 So you also must consider
yourselves dead to sin and alive to God in Christ Jesus.

2Corinthians 5:21 - For our sake he made him to be sin who
knew no sin, so that in him we might become the righteous-
ness of God.

Now that the old self that was under law is dead, we are not held
accountable to it; therefore, there is no need for it to be kept or
fulfilled in our stead:
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Romans 7:1 - Or do you not know, brothers—for I am
speaking to those who know the law—that the law is binding
on a person only as long as he lives? 2 For a married woman
is bound by law to her husband while he lives, but if her
husband dies she is released from the law of marriage. 3
Accordingly, she will be called an adulteress if she lives with
another man while her husband is alive. But if her husband
dies, she is free from that law, and if she marries another
man she is not an adulteress.

4 Likewise, my brothers, you also have died to the law
through the body of Christ, so that you may belong to
another, to him who has been raised from the dead, in order
that we may bear fruit for God. 5 For while we were living
in the flesh, our sinful passions, aroused by the law, were at
work in our members to bear fruit for death. 6 But now we
are released from the law, having died to that which held us
captive, so that we serve in the new way of the Spirit and not
in the old way of the written code.

Christ’s death released us from the law and any accountability to it.
Why would He have to fulfill it for us? Those who are dead are no
longer under it.
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This is why we can zealously pursue obedience to the law in our
Christian life (sanctification): because we are no longer under it for
our justification.  Our justification cannot be touched by anything
we do in sanctification: “it is finished.” There is no law in our
justified state; the law now informs our sanctification:

Roman 3:21 - But now the righteousness of God has been
manifested apart from the law, although the Law and the
Prophets bear witness to it—

Justification is apart from the law, but it is a “witness” in  sanctifica-
tion.

Galatians 3:21 - Tell me, you who desire to be under the
law, do you not listen to the law?

We are not under the law for justification, but we are to “listen” to
the law in sanctification.

Obviously. Paul gave a straightforward definition of sanctification:

1Thessalonians 4:3 - For this is the will of God, your
sanctification:[b] that you abstain from sexual immorality; 4
that each one of you know how to control his own body in
holiness and honor, 5 not in the passion of lust like the
Gentiles who do not know God;

Paul would never command such a thing for justification sake.
Sanctification is the knowledge and application of how we control
our mortal bodies in the Christian life. The law informs us of that.
The law is a standard for sanctification, but not justification. Fusing
justification and sanctification together fuses law with justification
as well, and works salvation can be the only result of that.

This brings us to the new birth. If perfect law-keeping is the standard
for justification, the righteousness of the believer must be denied.
But not only is perfect law-keeping not the standard for justification,
it leads to the biblical misidentification of the righteous believer and
fuses the identity of the unregenerate and the regenerate together.
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We died with Christ in order to be released from the law as a
justification standard, but we were raised with Him in order to be
freed from the particular characteristic of those under law:

Romans 6:5 - For if we have been united with him in a death
like his, we shall certainly be united with him in a resurrec-
tion like his. 6 We know that our old self  was crucified with
him in order that the body of sin might be brought to noth-
ing, so that we would no longer be enslaved to sin. 7 For one
who has died has been set free from sin. 8 Now if we have
died with Christ, we believe that we will also live with him.
9 We know that Christ, being raised from the dead, will
never die again; death no longer has dominion over him. 10
For the death he died he died to sin, once for all, but the life
he lives he lives to God. 11 So you also must consider
yourselves dead to sin and alive to God in Christ Jesus.

12 Let not sin therefore reign in your mortal body, to make
you obey its passions. 13 Do not present your members to
sin as instruments for unrighteousness, but present your-
selves to God as those who have been brought from death to
life, and your members to God as instruments for righteous-
ness. 14 For sin will have no dominion over you, since you
are not under law but under grace.

This is the difference between “under law” and “under grace”:
enslavement and freedom are switched leading to a particular direc-
tion, not perfection. We are made righteous, but as mortals, we are
still susceptible to sin. We are enslaved to righteousness, but free to
sin. We are under grace. Those under law are enslaved to sin and
free to do righteous acts.  The regenerate do not obey perfectly, and
the unregenerate do not sin perfectly:

Romans 6:5 - For if we have been united with him in a death
like his, we shall certainly be united with him in a resurrec-
tion like his. 6 We know that our old self was crucified with
him in order that the body of sin might be brought to noth-
ing, so that we would no longer be enslaved to sin. 7 For one
who has died has been set free from sin.
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Romans 6:18 - and, having been set free from sin, have
become slaves of righteousness 19…. For just as you once
presented your members as slaves to impurity and to law-
lessness leading to more lawlessness, so now present your
members as slaves to righteousness leading to sanctification.

20 For when you were slaves of sin, you were free in regard
to righteousness.*

*Paul’s reference in Roman 7:25 to serving the law of God
with his mind has to do with slavery to the law. The word for
“serve” in this verse is:
to be a slave to (literal or figurative, involuntary or volun-
tary):— be in bondage, (do) serve (- ice).

The following illustration shows how those under law and those
under grace are defined by direction, not perfection.
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More definition can be added here as well. Those under law are
provoked to sin by the law:

Romans 7:5 - For while we were living in the flesh, our
sinful passions, aroused by the law, were at work in our
members to bear fruit for death. 6 But now we are released
from the law, having died to that which held us captive, so
that we serve in the new way of the Spirit and not in the old
way of the written code.

Romans 7:8 - But sin, seizing an opportunity through the
commandment, produced in me all kinds of covetousness.
For apart from the law, sin lies dead. 9 I was once alive
apart from the law, but when the commandment came, sin
came alive and I died. 10 The very commandment that
promised life proved to be death to me. 11 For sin, seizing
an opportunity through the commandment, deceived me
and through it killed me.

Once again, the word for “serve” in Romans 7:6 is the word for
“slave.” And we will add yet another characteristic of those under
law as opposed to those under grace; those under the law will be
judged by the law:

Romans 2:12 - For all who have sinned without the law will
also perish without the law, and all who have sinned under
the law will be judged by the law. 13 For it is not the hearers
of the law who are righteous before God, but the doers of the
law who will be justified.

Paul is saying that those “under the law” will be “Judged” by the law
as opposed to those who are enslaved to the law. Those who are
enslaved by the law are “doers” of the law. Clearly, Paul is contrast-
ing those who will be judged by the law (under law), and those who
are under grace, but enslaved to the law resulting in “obedience from
the heart” (ROM 6:17).
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Therefore, we have definitions of under law and under grace:

Under law – Enslaved to sin, free to do righteousness, but
primarily provoked to sin by the law, and will be judged by
the law.

Under grace – Enslaved to the law, free to sin, provoked to
righteousness by the law, and will NOT be judged by the law.

Christ came to end the law for justification (ROM 10:4), and to
fulfill it through his followers in sanctification:

Romans 8:3 - For God has done what the law, weakened by
the flesh, could not do. By sending his own Son in the
likeness of sinful flesh and for sin, he condemned sin in the
flesh, 4 in order that the righteous requirement of the law
might be fulfilled in us, who walk not according to the flesh
but according to the Spirit. 5 For those who live according
to the flesh set their minds on the things of the flesh, but
those who live according to the Spirit set their  minds on the
things of the flesh, but those who live according to the Spirit
set their minds on the things of the Spirit. 6 For to set the
mind on the flesh is death, but to set the mind on the Spirit
is life and peace. 7 For the mind that is set on the flesh is
hostile to God, for it does not submit to God's law; indeed, it
cannot. 8 Those who are in the flesh cannot please God.

Almost every false gospel there is in the world makes perfect
law-keeping  the standard for righteousness. This causes the law to
be replaced in sanctification by the traditions of men, or posits the
idea that there is no law standard in sanctification. The Reformers
proffered the idea that Christ kept/fulfilled/keeps the law for us in
sanctification in order to fulfill perfect law-keeping in justification.
It completely fuses the distinctions between under law and under
grace in the Scriptures. This is another gospel.
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Introduction

How can Christians change if we don’t even know whether we are
changeable are not? On the one hand we are supposed to be evange-
lizing the world, but on the other hand, we don’t even know who we
are. Are we changeable? Or unchangeable? Change really isn’t on
the radar screen, it has been replaced with something deemed much
more spiritual: “glorifying the Lord.” If we change it’s about us, not
the Lord. Supposedly.

There is one thing for certain; believers have to live like unbelievers
in many ways that make up the practical normality of life. Both have
to drink water to live. Both have to eat in order to live. Both need
shelter. Both need to know a language to communicate. Both benefit
from not violating their consciences. Both benefit from the fact that
we are creatures of habit. But where does the line cross over to the
cursed, “pragmatism”? It would seem that there is no greater sin in
our day than practicality.

But is practicality a good thing that Christians should excel in? Is it
something that Christians should do better? Christians do not know
how practicality fits into discipleship, and many believe it should
have no part in discipleship.  While others would disagree with that
notion, they unwittingly function that way. Confusion reigns in
regard to fears that we would “live by lists” and “do’s and don’ts.”
Is it a works issue or a wisdom issue?

Who are We?

But before we answer the practicality issue (works salvation versus
wisdom), we will answer the creaturehood issue. What is the meta-
physical makeup of a Christian? What is our being?

Basically, there are four sanctification paradigms that will deter-
mine how we live as Christians. This is a paramount consideration
because we will function according to what we believe about who
we are.
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The first is the rejection of infused grace. It posits the idea that no
righteousness exists within the believer. This is authentic Calvinism
and the model that dominates New Calvinism. Christians do no
works in sanctification, but only live by faith. This results in experi-
encing obedience, but the believer is not really the one performing
the act. It would be like passively standing in the rain. You are really
not doing anything, but you experience the rain as it falls on you. In
this sanctification paradigm, obedience that is imputed to you will
be experiences as a willful, joyful, “mere natural flow.” “Duty” is
always the result of our “own efforts.”

Two more of the paradigms we will look at are founded in this first
one because it origination with the Protestant Reformers. We tend
to be what we call ourselves in American Christianity,
“Protestants.” So what did the Reformers believe about the meta-
physical makeup of a Christian?

The Reformers believed mankind has no righteousness of his own.
In Lutheran theology, this is known as alien righteousness:

. . . neither renewal, sanctification, virtues nor good works
are . . . our righteousness before God, nor are they to be
constituted or set up as a part or cause of our righteousness,
or otherwise under any pretext, title, or name whatever in the
article of justification as necessary and belonging thereto;
but the righteousness of faith consists alone in the forgive-
ness of sins out of pure grace, for the sake of Christ's merit
alone; which blessings are offered us in the promise of the
Gospel, and are received, accepted, applied, and appropri-
ated by faith alone. [1]

This is pretty clear: we have no righteousness of our own in sancti-
fication (the Christian life), and righteousness must be
“appropriated” by faith alone in the Christian life. In fact, Augus-
tine, Luther, and Calvin believed that water baptism replaced Old

52 



Testament circumcision, and sanctification replaced the Sabbath.
Hence, in the same way that people were sentenced to death for
working on the Sabbath, Christians will suffer eternal death for
doing good works in the Christian life. [2]

According to the Reformers, sin in the Christian life separates us
from salvation, and we must continually seek to remain saved by
pursuing the same forgiveness that originally saved us. If we had a
righteousness of our own, we wouldn’t need to do that. Sin in the
Christian life isn’t a matter of harmony in the family of God, but a
salvific matter. Therefore, the works of Christ’s perfect obedience
in all things, not just His death, are imputed to our Christian life by
faith alone:

Secondly, this passage shows that the gratuitous pardon of
sins is given us not only once, but that it is a benefit perpet-
ually residing in the Church, and daily offered to the faithful.
For the Apostle here addresses the faithful; as doubtless no
man has ever been, nor ever will be, who can otherwise
please God, since all are guilty before him; for however
strong a desire there may be in us of acting rightly, we
always go haltingly to God. Yet what is half done obtains no
approval with God. In the meantime, by new sins we contin-
ually separate ourselves, as far as we can, from the grace of
God. Thus it is, that all the saints have need of the daily
forgiveness of sins; for this alone keeps us in the family of
God. [3]

Concerning the righteousness of faith before God we be-
lieve, teach, and confess unanimously, in accordance with
the comprehensive summary of our faith and confession
presented above, that poor sinful man is justified before
God, that is, absolved and declared free and exempt from all
his sins, and from the sentence of well-deserved condemna-
tion, and adopted into sonship and heirship of eternal life,
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without any merit or worth of our own, also without any
preceding, present, or any subsequent works, out of pure
grace, because of the sole merit, complete obedience, bitter
suffering, death, and resurrection of our Lord Christ alone,
whose obedience is reckoned to us for righteousness [4] ….
and appropriated by faith alone [1] ….[in the Christian
life]…. neither renewal, sanctification, [“neither” other than
justification] virtues nor good works are [present tense]. . .
our righteousness before God, nor are they to be constituted
or set up as a part or cause of our righteousness, or otherwise
[justification also] under any pretext, title, or name whatever
in the article of justification as necessary and belonging
thereto.

To simplify this foundational paradigm of which most of the disci-
pleship constructs of our day flow, the following chart should suffice:

Alternative gospel chart: [17]

The Contemporary terms for this construct is “deep repentance” (a
resalvation repentance) coined by Ellen White [5] [6] who was a
student of Reformation theology, and “new obedience” [7] which is
the EXPERIENCE of the obedience of Christ imputed to us by faith
ALONE in the Christian life. The obedience is primarily experi-
enced by perpetual,  joyful rebirths of the Spirit. [8] Most Christian
living constructs in our day are a variance of this.
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The second paradigm posits the idea that Christians remain spiritu-
ally dead, but the indwelling Holy Spirit is the only life source
within us. As with the first model, we are only righteous positional-
ly. Unlike the first model, righteousness is infused, but like the first,
it doesn’t change who we are. In both cases, we “manifest” righ-
teous behavior, but it’s not us doing it. This isn’t all that difficult to
understand if you remember the standing in the rain example. You
experience the rain, but you have nothing to do with its manifesta-
tion.

The third model will look like one of the first two, but implements
the concept of “yielding.” When a person is lost, they are only in the
world or sin realm. When they become saved, the Spirit realm is
added to their sphere of being. At any given time, they “yield” to
one or the other. But we aren’t DOING anything, we are merely
yielding which leads to experiencing the Spirit realm or participat-
ing in the sin realm. In the sin realm, it is actually us doing the work,
but we only EXPERIECE the Spirit realm. The famous evangelical
JC Ryle contended against this in his day:

In the seventh and last place, is it wise to teach believers that
they ought not to think so much of fighting and struggling
against sin, but ought rather to “yield themselves to God”
and be passive in the hands of Christ? Is this according to the
proportion of God’s Word? I doubt it. [9]

An example regarding the experience aspect is a quote from Paul
David Tripp’s How People Change (2006), page 215:

When we think, desire, speak, or act in a right way, it isn’t
time to pat ourselves on the back or cross it off our To Do
List. Each time we do what is right, we are experiencing
[underline added] what Christ has supplied for us. In Chap-
ter 11, we introduced some of the fruit Christ produces. We
will expand the discussion here.
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Hence, supposedly, we only experience the works Christ has sup-
plied, but it is not us doing them. As far as “in us” lingo, that usually
has to do with terminology such as “heart” and “faith.” The Re-
formed definition of faith is that it only has reality in the object of
it. Therefore, if we have “faith” in Christ, the reality of our faith only
has substance in Christ who is outside of us (the first paradigm), or
within our still spiritually dead bodies (the second paradigm). This
is known as the “eye of faith” because faith can only see outward
and only serves a purpose in regard to what it is seeing. [10] What
it is seeing is experienced in the heart. The “heart,” especially in
Neo-Calvinist doctrine, is where manifestations of faith are experi-
enced. When we experience the works of Christ, the heart is where
we experience such. [11]

So all in all, meditation on Christ enables us to experience the works
of Christ imputed to our realm. This supposedly makes sanctifica-
tion by faith alone feasible. That’s the crux: let go and let God in
order to keep your salvation. This is critical to their gospel because
sanctification finishes justification. The vast majority of Christians
in America claim this doctrine outright or function like it albeit
unwittingly.

The fourth model is the perspective we will be using as we move
forward in our Study of Romans. We are not only righteous posi-
tionally, we are in fact righteous people because of the new birth.
We are literally new creatures. [12] We are righteous, we are able,
and we are helped by the full power of the Trinity in our Christian
lives. [13] There are many texts we could look at, but let’s focus on
Romans 15:13,14:

13 May the God of hope fill you with all joy and peace in
believing, so that by the power of the Holy Spirit you may
abound in hope.14 I myself am satisfied about you, my
brothers, that you yourselves are full of goodness, filled with
all knowledge and able to instruct one another.
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In verse 14, whether “you, yourselves” as a way to make it in
addition to the Trinity’s work, or the word for “yourself,  (g0846.
á ô ò autos), it is the idea of in addition to.  Therefore, no surprise
that the KJV states it this way:

14 And I myself also am persuaded of you, my brethren, that
ye also are full of goodness, filled with all knowledge, able
also [underline added] to admonish one another.

The word for “admonish” is expressed better in the Amplified Bible:

14 Personally I am satisfied about you, my brethren, that you
yourselves are rich in goodness, amply filled with all
[spiritual] knowledge and competent to admonish and coun-
sel and instruct one another also.

Because of the new birth, we are full of goodness and able in and of
ourselves. This is a critical distinction—we are responsible for
implementing the spiritual gifts that have been given us. Not only
that, it is a matter of wisdom to excel in regard to the natural order
of things as created by God. This is not pragmatism, it’s wisdom.

Let’s look at a definition of sanctification, and its relationship to the
practical.

Sanctification

The Bible has much to say about justification by faith alone, but
where is this standalone subject of sanctification that is a different
matter of Christian living altogether?  One place among many
would be 1Thessalonians 4:3ff:

3 For this is the will of God, your sanctification: that you
abstain from sexual immorality; 4 that each one of you know
how to control his own body in holiness and honor, 5 not in
the passion of lust like the Gentiles who do not know God;
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Obviously, sanctification is all about KNOWing HOW to control
our bodies. And even more obvious is the fact that justification has
nothing to do with that at all. The discipleship goal of Christians is
to know more about controlling their bodies today than they did
yesterday? And does that effect how the world sees us, and God?
We believe the answer to that question is a resounding, “yes!”
(Matthew 5: 13-16).

Fusion and Dichotomy

Sanctification is a continued endeavor to learn more and more about
how to control our bodies from the Scriptures. Unfortunately, an-
thropological concepts; i.e., what makes people tick, are deemed
pragmatic and unspiritual. Rather than seeing these subjects as
wisdom where Christians ought to be outdoing the world, they are
rejected as “living by lists” and “living by do’s and don’ts.” I like
what one pastor had to say about those truisms:

They are telling us the following: "Don’t live by do’s and
Don’ts."

A prime example is something that everyone is born with: a con-
science. The only Psychiatrist in history that really had a track
record of helping people was O. Hobart Mowrer. The main thrust of
his therapy was an emphasis on keeping a clear conscience. He
believed that most mental illness was caused by a guilty conscience.
He cured people by insisting that they deal with unresolved issues
of guilt. Mowrer, once the President of the APA along with a long
list of distinguished awards and appointments, wrote The Crisis in
Psychiatry and Religion. The book rejected the medical model of
Psychology and criticized Christianity for relegating the care of the
“mentally ill” to Freudian Psychology. Mowrer was not a Christian.

Nevertheless, he is the one who most inspired the father of the con-
temporary biblical counseling movement, Dr. Jay E. Adams, who
applied Mowrer’s practical approach to biblical counseling. Adams
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did this because he observed Mowrer’s astounding results while
doing an internship with him in the summer of 1965. [14]

This only makes sense. The apostle Paul instructed Christians to
“keep a clear conscience before God.” [15] The Bible has much to
say about the subject of conscience. Christians should use the Bible
to be wiser in all areas of human practicality and should excel at it
far beyond those who live in the world; areas such as, planning,
accountability, [16] etc. Unfortunately, these biblical subjects are
dichotomized from the “spiritual” and deemed pragmatic.

At the same time, justification and sanctification are fused together
in an effort to live out a Sabbatical sanctification; i.e., sanctification
by faith alone. This is nothing new; James rejected the concept in
his epistle to the 12 tribes of Israel that made up the apostolic
church. It is also a Gnostic concept that sees the material as evil and
only the spiritual as good. Therefore, since anthropology is part of
the material realm, any practicality thereof cannot benefit the spiri-
tual. Supposedly.

Another concept, along with conscience, is that of habituation.
Through discipline, habit patterns can be formed that lead to change,
ask anyone who has been in the military. People who enter the
military come out as changed people. Because of our Protestant
heritage and conditioning, these concepts seem grotesquely prag-
matic.  But according to the Bible, we are to make use of them. The
Bible speaks specifically of those who get out of the habit of going
to church. The ESV has this translation correct:

Hebrews 10:24 - And let us consider how to stir up one
another to love and good works, 25 not neglecting to meet
together, as is the habit of some, but encouraging one anoth-
er, and all the more as you see the Day drawing near.
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Sanctification is a many-faceted colaboring with the Holy Spirit,
and the Spirit’s power is unleashed through wisdom and obedience
(James 1:25). We must know assuredly that justification is a fin-
ished work, and absolutely nothing that we do in sanctification can
affect it for better or worse. This is what purifies our motives in our
love for Christ in sanctification. “If you love me, keep my com-
mandments” has absolutely nothing to do with our justification. It’s
for love only, not a working for justification. We are thankful for our
justification, but that thankfulness doesn’t save us or keep us saved.
Only Christ saves—the new creature now loves Christ because
that’s who he/she is. Christ’s love made it possible for us to love
Him in sanctification, but nothing in sanctification keeps us saved.
Sanctification looks not for a “final justification,” but readies itself
for the Master’s return and longs to hear the words, “Well done
faithful servant!” (Matthew 25:23).

When I was a young boy, I often lived with my grandparents during
the summer. My grandfather was a real-life John Wayne type. He
worked as a construction foreman for a large company. And he was
my hero. Before he left for work in the morning, I would sheepishly
await for him to depart before beginning a flurry of tasks around
their small farm. I would always have the tasks done well before his
arrival home and waited at the end of the drive to hear his truck’s
humming wheels come down State Route 125. I would then take
him around the property and show him the finished tasks. His smile
and compliments were my reward. These are tasks that I didn’t have
to do; our love for each other was always something totally different
from those tasks. I knew assuredly that he would love me whether I
did those tasks or not because I was his grandson—his pride and joy.
Some idea that the withholding of serving him in order to elevate the
reality of his love for me would have been a ridiculous notion.

60 



Justification and sanctification must be separate. Anthropology and
the spiritual must be fused. Our bodies must be controlled and set
apart for good works. This will lead to the showing forth of our good
works and the glorification of the Father leading to salvation for
others, not sheep redistribution.

Two Natures

I have come to believe that Christians do NOT have two natures. We
have one nature, the new one, the old nature is dead. The old us and
its bondage to sin died with Christ, and we have been raised with
Christ to new creaturehood.  This is what baptism pictures.  I believe
sin dwells in our mortality or what the Bible calls “the flesh.” The
“sin nature” is gone, and spoken of in the past tense:

Ephesians 2:1 - And you were dead in the trespasses and sins
2 in which you once walked, following the course of this
world, following the prince of the power of the air, the spirit
that is now at work in the sons of disobedience— 3 among
whom we all once lived in the passions of our flesh, carrying
out the desires of the body and the mind, and were by nature
children of wrath, like the rest of mankind. 4 But God, being
rich in mercy, because of the great love with which he loved
us, 5 even when we were dead in our trespasses, made us
alive together with Christ—

Galatians 4:8 - Formerly, when you did not know God, you
were enslaved to those that by nature are not gods. 9 But
now that you have come to know God, or rather to be known
by God, how can you turn back again to the weak and
worthless elementary principles of the world, whose slaves
you want to be once more?
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2Peter 1:3 - His divine power has granted to us all things that
pertain to life and godliness, through the knowledge of him
who called us to his own glory and excellence, 4 by which
he has granted to us his precious and very great promises, so
that through them you may become partakers of the divine
nature, having escaped from the corruption that is in the
world because of sinful desire.

The word “partaker” means:

g2844. êïéíùí , i. e. associ-
ate:— companion,  fellowship, partaker, partner.

Our service to God is a mirror of our new creaturehood.  Our
salvation is settled by faith alone, and is a finished work. We have
received all of the blessings and power of heaven including the new
birth. The declaration of our justification saved us, but we are not
only righteous positionally, we have possession of personal righ-
teousness. We are righteous:

1 John 3:4 - Everyone who makes a practice of sinning also
practices lawlessness; sin is lawlessness. 5 You know that he
appeared in order to take away sins, and in him there is no
sin. 6 No one who abides in him keeps on sinning; no one
who keeps on sinning has either seen him or known him. 7
Little children, let no one deceive you. Whoever practices
righteousness is righteous, as he is righteous. 8 Whoever
makes a practice of sinning is of the devil, for the devil has
been sinning from the beginning. The reason the Son of God
appeared was to destroy the works of the devil. 9 No one
born of God makes a practice of sinning, for God's seed
abides in him, and he cannot keep on sinning because he has
been born of God. 10 By this it is evident who are the
children of God, and who are the children of the devil:
whoever does not practice righteousness is not of God, nor
is the one who does not love his brother.
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duction.

15. Ro 2:14, 15, 9:1, Ac 23:1, 24:16, 2Co 1:12, 1Ti 1:5, 3:9, Heb
13:18, 1Pe 2:19, 3:16,  3:21.

16. 2Timothy 2:22

17.
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Interpretation

Bible prophecy compiles approximately 25% of Scripture. Yet, for
the most part, Protestants view end time prophecy as ambiguous,
mysterious, and close kin to conspiracy theories. Catholicism barely
falls short of ignoring the subject altogether.

Furthermore, it is seen as a biblical subject completely separate from
salvation and discipleship. In other words, end time prophecy is
seen as having no significant bearing on salvation and sanctifica-
tion. To the contrary, as we shall see, that is far from the truth. This
project seeks to get the ball rolling in the right direction, but escha-
tology (the study of end time prophecy) has vast implications
regarding salvation and the Christian life. In fact, we will discuss
this subject in context of the first three, Interpretation, Law/Gospel,
and Discipleship.

When I first became a Christian, I loved Bible prophecy. But it was
also extremely frustrating. I had been taught, like most Christians,
that its genre was cryptic and full of symbolic codes of interpreta-
tion. In addition, I was functioning on many Protestant
presuppositions as well.

However, once you understand that the Bible is to be interpreted
grammatically, the following becomes evident: God has no inten-
tions whatsoever of making 25% of the Bible like interpreting
ancient cave symbols. Unless there is a reason otherwise, the words
are to be taken literally and at face value. From there, it is a matter
of piecing all of the facts together into the big picture. And under-
standing Bible prophecy will make us stronger Christians full of
assurance, and better evangelists.

What are we thinking when we function as if we have no urgent
need of 25% of the Bible? Why would God include it? To confuse
us? To frustrate us? Doesn’t make sense, especially in light of the
following Scriptures:
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Matthew 4:4 - But he answered, “It is written,“‘Man shall
not live by bread alone, but by every word that comes from
the mouth of God.’”

2Timothy 3:16 - All Scripture is breathed out by God and
profitable for teaching, for reproof, for correction, and for
training in righteousness, 17 that the man of God may be
complete, equipped for every good work.

The words “every,” and “all” should speak for themselves in the
context of these two passages. Prophecy must be vital and profitable
for every good work and the perfecting of the saints.

In regard to interpretation, the Bible supplies its own methods, and
a good example is the Sermon on the Mount:

Matthew 5:1 - Seeing the crowds, he went up on the moun-
tain, and when he sat down, his disciples came to him. 2 And
he opened his mouth and taught them, saying:

This crowd would have been the spiritual peasantry of that day.
They were “sheep without a shepherd” (MATT 9:36) as well. The
Bible describes the multitudes of that day (where Christ ministered)
as confused, lost, harassed, and faint. Yet, He “taught” them. The
goal of Christ was to impart wisdom they could understand. These
were not people who were trained in theology. Therefore, one has to
conclude that the Sermon on the Mount is to be interpreted literally,
and taken at face value. Nevertheless, complicated, in-depth com-
mentaries on this sermon abound.

There are similar examples in regard to Bible prophecy. Daniel’s
vision of the four beasts was interpreted for him by an angel in
chapter 7. Christ interpreted John’s vision for him by identifying
what the stars and the candlesticks represented (Revelation 1:20).
Christ interpreted the parable of the soils for the disciples by identi-
fying what the elements of the parable represented (MATT
13:18ff.). Paul wrote that his example taken from Abraham’s life
should be interpreted as allegory (GAL 4:24). Unless otherwise
stated by the Bible, it is to be read literally.
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Fundamentals of End Time Prophecy as Related to the Gospel
and Covenants

The means of justification are unconditional, but much of sanctifi-
cation is conditional and depends on our obedience. Clearly, the
blessings of sanctification are in the doing (James 1:25). Boldness
in sanctification comes from the knowledge that sanctification can-
not affect God’s finished work of justification. James and Peter (JS
2:22, 23, 2PET 1:5-11) both insist that we add works to our faith
without fear that it jeopardizes the finished work of justification.

What is the gospel? What is the difference between justification and
sanctification? What is the relationship between law and gospel?
What are the covenants about and how do they fit into God’s plan?

Luke 21:25 “And there will be signs in sun and moon and
stars, and on the earth distress of nations in perplexity
because of the roaring of the sea and the waves, 26 people
fainting with fear and with foreboding of what is coming on
the world. For the powers of the heavens will be shaken. 27
And then they will see the Son of Man coming in a cloud
with power and great glory. 28 Now when these things begin
to take place, straighten up and raise your heads, because
your redemption is drawing near.”

Notice Christ doesn’t say that our justification is drawing near.
Redemption speaks of something already paid for that is being
claimed. Part and parcel with gospels that fuse justification and
sanctification together resulting in weak sanctification is the idea
that there is one judgment to determine who is justified and who
isn’t in the end. That is one reason sanctification can be really
weak—due to the introspection and fear that results from the two
being fused—the idea that what we do in sanctification can affect
our justification.  The one resurrection idea brings with it the whole
idea that our justification will be confirmed on the last day. That’s
unsettling to say the least. This approach has always been common
in Reformed theology; eg., the father of Reformed theology,
Augustine[1]. John said that he wrote the book of 1John so that
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we can know for certain that we are saved (1JN 5:13). Why would
we then stand in a judgment to confirm what we already know?
Covenants, the issue of justification, and eschatology all fit together
perfectly and confirm an unshakable light for our path ahead.

Seeing all of these elements fit together and therefore confirming
what we believe is both powerful and important. If our defined
difference between saved and unsaved are the following, “those
under the law are enslaved to sin, cannot obey the law, are provoked
to sin by the law, and will be judged by the law while those under
grace are justified apart from the law, able to obey the law, and
enslaved by the law,” shouldn’t there be different judgments accord-
ingly? And if judgment is always associated with resurrection,
shouldn’t there be more than one resurrection?

Many gospels are predicated on a single resurrection which goes
hand in hand with the idea that our justification is confirmed in the
end. This also fits with the view that the law is still the standard for
justification and we must therefore live by the same faith alone that
saved us. So, the one final judgment confirms that we lived our
sanctified life by faith alone. Their sanctification by justification
determines their covenant theology as well as their eschatology. But
it’s all gospel. Don’t fall for “essential/non-essential”—every verse
in the Bible is a piece of the truth puzzle. That’s why we have
Matthew 4:4 and 2Timothy 3:16,17. What we believe about any
given truth must fit together overall. That’s when we can have great
confidence that we stand in the truth.
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Now, let’s have a look at our thesis for this session:
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Here we have Mount Sinai, or the old covenant, Christ’s death and
resurrection, the last days, the tribulation period, the millennial
kingdom (1000 year reign of Christ on David’s throne in Jerusa-
lem), and the new heavens and new earth. As Christians, we ulti-
mately look for the new heavens and new earth where righteousness
dwells (1PET 3:3). We are in the last days or what some people call
the church age. The Bible never calls these days the church age, but
rather the last days. The last days are marked by the first coming of
Christ and will end with Christ’s imminent return (HEB 1:1,2,
1COR 18:11). This will begin the seven year tribulation period, and
that period will end with the beginning of the millennial rein of
Christ, and that will end with the new heavens and new earth. Now,
let’s look at where the resurrections fit in:

The first resurrection is a resurrection of the righteous sometimes
referred to as the rapture. It is imminent. At the end of the tribulation
period, you have the separation of the sheep and the goats. The goats
are judged and the sheep will populate the millennial kingdom. At
that time, you have another resurrection of the righteous (those who
died during the tribulation period). No judgment is mentioned. At
the end of the millennial kingdom the nations lay siege to Israel and
are destroyed by God. At that time, all of the unregenerate from all
ages are resurrected and judged by the law. By the way, that’s a
good gospel message: coming to Christ to avoid this coming judg-
ment.

Furthermore, the old covenant is consummated by the tribulation
period, and the new covenant is completed by the new heavens and
new earth (HEB 8:8). God gets his way in regard to what He wanted
at Mt. Sinai and the covenant is enforced by angels during the
tribulation period accordingly. The present age is the grafting in of
the Gentiles and that is a consummation of about half of the Abraha-
mic covenant which also is consummated or completed by the new
heavens and new earth.

But because justification is unconditional, and sanctification is
conditional, there will be a judgment of rewards for the Christian.
This is how covenants and eschatology fit together with the truth of
justification versus sanctification.
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Let’s look at this theses scripturally starting with the Abrahamic
covenant. God promises to make Abraham a great nation, promises
blessings for those who bless him, and curses for those who curse
him. Abraham is promised specific geography, and told the nations
of the earth will be blessed by him. We see here two different types
of promises that are conditional and unconditional. If you will,
justification and sanctification. The promise to make Abraham a
great nation is unconditional. This covenant will be completed by
God no matter what the Israelites do. Blessings and cursing are
conditional depending on what we do. Those who bless Abraham
will be blessed, those who curse him will be cursed. God also
predicts the captivity in Egypt and when He will lead them out to
possess the land (GEN 12:1-3, 15:13-16, 18-21, 17:5).

Now we come to Mt. Sinai and the fulfillment of the prophecy of
Israel being led out of captivity as a great nation. God informs
Moses that he wants to make Israel a holy nation and a kingdom of
priests. This is partially fulfilled in the new covenant according to
Peter. This is a continuation of the promise which is unconditional.
Under the conditional promises God warns Israel not to break the
weekly Sabbath or the Sabbath of resting the land every seven years.
To do so was to not help the poor or give rest to the servants and
workers in Israel. God also warns Israel not to make a covenant with
other nations but to rather trust Him for protection and needs. God
warns Israel that a violation of resting the land every seven years
will be punished times seven (7×7). References: EX 19:4-6, 23:10,
32, 1PET 2:9, LEV 25:4,5, 26:14-35, JER 25:11,12, 29:10,11,
2CHRON 36:21. Now, let’s go to the book of Daniel and chapter
nine:

In the first year of Darius the son of Ahasuerus, by descent
a Mede, who was made king over the realm of the
Chaldeans— 2 in the first year of his reign, I, Daniel, per-
ceived in the books the number of years that, according to
the word of the Lord to Jeremiah the prophet, must pass
before the end of the desolations of Jerusalem, namely,
seventy years.
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20 While I was speaking and praying, confessing my sin and
the sin of my people Israel, and presenting my plea before
the Lord my God for the holy hill of my God, 21 while I was
speaking in prayer, the man Gabriel, whom I had seen in the
vision at the first, came to me in swift flight at the time of the
evening sacrifice. 22 He made me understand, speaking with
me and saying, “O Daniel, I have now come out to give you
insight and understanding. 23 At the beginning of your pleas
for mercy a word went out, and I have come to tell it to you,
for you are greatly loved. Therefore consider the word and
understand the vision.

24 “Seventy weeks are decreed about your people and your
holy city, to finish the transgression, to put an end to sin, and
to atone for iniquity, to bring in everlasting righteousness, to
seal both vision and prophet, and to anoint a most holy place.
25 Know therefore and understand that from the going out
of the word to restore and build Jerusalem to the coming of
an anointed one, a prince, there shall be seven weeks. Then
for sixty-two weeks it shall be built again with squares and
moat, but in a troubled time. 26 And after the sixty-two
weeks, an anointed one shall be cut off and shall have
nothing. And the people of the prince who is to come shall
destroy the city and the sanctuary. Its end shall come with a
flood, and to the end there shall be war. Desolations are
decreed. 27 And he shall make a strong covenant with many
for one week, and for half of the week he shall put an end to
sacrifice and offering. And on the wing of abominations
shall come one who makes desolate, until the decreed end is
poured out on the desolator.”

Let me sum this up thus far. Israel violated the national sign of their
covenant with God: the Sabbath years, or weeks of years (EX
31:12-14). That was letting the land rest every seven years in order
that the poor could glean from the fields (EX 23:10,11). Gabriel
informs Daniel that there was seventy weeks to complete the trans-
gression, or 490 years. Gabriel states that there are two time periods
totaling 69 weeks that end with the destruction of Jerusalem, or 483
years. Then he states the last seven years are marked by Is-
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rael making a covenant with the antichrist. In the middle of that
week, the antichrist stops the sacrifices in the temple in Jerusalem
and declares himself God. Therefore, the last days (HEB 1:1,2
1COR 10:11) are an undisclosed number of years that end with
Christ’s return. The 490 years is known as the “times of the Gen-
tiles” and ends with the completion of the tribulation period:

Luke 21:20 – “But when you see Jerusalem surrounded by
armies, then know that its desolation has come near. 21 Then
let those who are in Judea flee to the mountains, and let those
who are inside the city depart, and let not those who are out
in the country enter it, 22 for these are days of vengeance, to
fulfill all that is written. 23 Alas for women who are preg-
nant and for those who are nursing infants in those days! For
there will be great distress upon the earth and wrath against
this people. 24 They will fall by the edge of the sword and
be led captive among all nations, and Jerusalem will be
trampled underfoot by the Gentiles, until the times of the
Gentiles are fulfilled.

During the times of the Gentiles, believing Gentiles are grafted into
the nation of Israel as a partial fulfillment of the Abrahamic cove-
nant. Christ said that no man knows when He will come for the
church which would exclude the tribulation period because His
return in that time period has a specific beginning, middle point, and
ending which begins with Israel’s covenant with the antichrist.
Isaiah calls this a covenant with hell (ISA 28:15-18).

The imminent return of Christ is a resurrection of the just including
those who are still alive:

1Corinthians 15:50 – I tell you this, brothers: flesh and blood
cannot inherit the kingdom of God, nor does the perishable
inherit the imperishable. 51 Behold! I tell you a mystery. We
shall not all sleep, but we shall all be changed, 52 in a
moment, in the twinkling of an eye, at the last trumpet. For
the trumpet will sound, and the dead will be raised imperish-
able, and we shall be changed. 53 For this perishable body
must put on the imperishable, and this mortal body must put
on immortality.
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1 Thessalonians 4:13 – But we do not want you to be unin-
formed, brothers, about those who are asleep, that you may
not grieve as others do who have no hope. 14 For since we
believe that Jesus died and rose again, even so, through Je-
sus, God will bring with him those who have fallen asleep.
15 For this we declare to you by a word from the Lord, that
we who are alive, who are left until the coming of the Lord,
will not precede those who have fallen asleep. 16 For the
Lord himself will descend from heaven with a cry of com-
mand, with the voice of an archangel, and with the sound of
the trumpet of God. And the dead in Christ will rise first.
17 Then we who are alive, who are left, will be caught up
together with them in the clouds to meet the Lord in the air,
and so we will always be with the Lord. 18 Therefore en-
courage one another with these words.

Another obvious resurrection of the just is at the end of the tribula-
tion period:

Revelation 20:1 – Then I saw an angel coming down from
heaven, holding in his hand the key to the bottomless pit
and a great chain. 2 And he seized the dragon, that ancient
serpent, who is the devil and Satan, and bound him for a
thousand years, 3 and threw him into the pit, and shut it and
sealed it over him, so that he might not deceive the nations
any longer, until the thousand years were ended. After that
he must be released for a little while.

4 Then I saw thrones, and seated on them were those to
whom the authority to judge was committed. Also I saw the
souls of those who had been beheaded for the testimony of
Jesus and for the word of God, and those who had not wor-
shiped the beast or its image and had not received its mark
on their foreheads or their hands. They came to life and
reigned with Christ for a thousand years. 5 The rest of the
dead did not come to life until the thousand years were end-
ed. This is the first resurrection. 6 Blessed and holy is the
one who shares in the first resurrection! Over such the sec-
ond death has no power, but they will be priests of God and
of Christ, and they will reign with him for a thousand years.
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Then we have the judgment after the end of the millennial kingdom:

Revelation 20:11 – Then I saw a great white throne and him
who was seated on it. From his presence earth and sky fled
away, and no place was found for them. 12 And I saw the
dead, great and small, standing before the throne, and books
were opened. Then another book was opened, which is the
book of life. And the dead were judged by what was written
in the books, according to what they had done. 13 And the
sea gave up the dead who were in it, Death and Hades gave
up the dead who were in them, and they were judged, each
one of them, according to what they had done. 14 Then
Death and Hades were thrown into the lake of fire. This is
the second death, the lake of fire. 15 And if anyone’s name
was not found written in the book of life, he was thrown into
the lake of fire.

Please note: the Reformed view of justification, one resurrection and
one judgment is VERY helpful to their thesis. More than one
resurrection can lead to the belief that Christians will not stand in a
judgment to determine their just standing, but rather a judgment for
rewards because their just standing is already determined. I have
discussed this personally with many Reformed teachers—they defi-
nitely hold to a single resurrection and judgment. It fits their view
of justification; Justification is not confirmed positively till the final
judgment.

To the contrary, we don’t stand in the last judgment, but rather a
judgment for rewards (1COR 3:10-15,  2COR 5:10, LK 14:12-14).

Now, in regard to the Davidic covenant in 2Samuel 7, I only want
to mention the principle of THE PROMISE and PROMISES. Please
note:
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14 I will be to him a father, and he shall be to me a son.
When he commits iniquity, I will discipline him with the rod
of men, with the stripes of the sons of men, 15 but my
steadfast love will not depart from him, as I took it from
Saul, whom I put away from before you. 16 And your house
and your kingdom shall be made sure forever before me.
Your throne shall be established forever.’” 17 In accordance
with all these words, and in accordance with all this vision,
Nathan spoke to David.

We see that in the covenants, there is the principle of God disciplin-
ing us as His children versus judgment and condemnation. Also
note: 1COR 11:31, 32; HEB 12:3-17;  PROV 3:11,12; 1COR 5:4,5.

Let’s wrap up with a look at the New Covenant in Jeremiah 31:

31 “Behold, the days are coming, declares the Lord, when I will
make a new covenant with the house of Israel and the house of
Judah, 32 not like the covenant that I made with their fathers on the
day when I took them by the hand to bring them out of the land of
Egypt, my covenant that they broke, though I was their husband,
declares the Lord. 33 For this is the covenant that I will make with
the house of Israel after those days, declares the Lord: I will put my
law within them, and I will write it on their hearts. And I will be
their God, and they shall be my people. 34 And no longer shall each
one teach his neighbor and each his brother, saying, ‘Know the
Lord,’ for they shall all know me, from the least of them to the
greatest, declares the Lord. For I will forgive their iniquity, and I
will remember their sin no more.” 35 Thus says the Lord, who gives
the sun for light by day and the fixed order of the moon and the stars
for light by night, who stirs up the sea so that its waves roar—the
Lord of hosts is his name: 36 “If this fixed order departs from before
me, declares the Lord, then shall the offspring of Israel cease from
being a nation before me forever.” 37 Thus says the Lord: “If the
heavens above can be measured, and the foundations of the earth
below can be explored, then I will cast off all the offspring of Israel
for all that they have done, declares the Lord.”
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38 “Behold, the days are coming, declares the Lord, when
the city shall be rebuilt for the Lord from the Tower of
Hananel to the Corner Gate. 39 And the measuring line shall
go out farther, straight to the hill Gareb, and shall then turn
to Goah. 40 The whole valley of the dead bodies and the
ashes, and all the fields as far as the brook Kidron, to the
corner of the Horse Gate toward the east, shall be sacred to
the Lord. It shall not be plucked up or overthrown anymore
forever.”

Obviously, this covenant is not completed yet. All of these cove-
nants work together  towards the final goal that we look for: the new
heavens and new earth where righteousness dwells. And all other
biblical elements fit into this goal and work in concert with it
including eschatology, covenants, soteriology, and eschatology.
They must all agree.

Endnotes:

1. “In this book, then, I shall speak, as God permits, not of those first
judgments, nor of these intervening judgments of God, but of the
last judgment, when Christ is to come from heaven to judge the
quick and the dead. For that day is properly called the Day of
Judgment, because in it there shall be no room left for the ignorant
questioning why this wicked person is happy and that righteous man
unhappy. In that day true and full happiness shall be the lot of none
but the good, while deserved and supreme misery shall be the
portion of the wicked, and of them only….I shall now cite from the
Gospel according to Matthew the passage which speaks of the
separation of the good from the wicked by the most efficacious and
final judgment of Christ” (Augustine: City of God).

“Augustine taught that the eternal fate of the soul is determined at
death” (http://en.wikipedia.org/wiki/Augustine_of_Hippo).
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